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Memtbers of the Ahmadiyyah Anjunan
Isha‘at Islam (L alore- Pakistan) believe
that :

—After the Holy Prophet Muhammad
(peace be upon him), God has barred the
appearance of any prophet, new or old.

—Angel Gabriel cannoet bring ‘prophetic
revelation’ to any person as this would

contradict the two complimentary verses :
““This day have 1 perfected for you your
religion” (5 : 3), “Mubammad is the
Messenger of Allah and the Seal of the
prophets™ (33 :40). Tt would otherwise
violate the sanctity of finality of prophet-
hood in Islam.

—All the Companions of the Holy
Prophet Muhammad ((ashab) and all the
spiritual leaders (imdms) are venerable.

—It is incumbent to believe in the missions
of all reformers (mujaddid).

— He who believes that “there is no God
but Allih and Muhammad is His Prophet”
(kalimah) cannot be regarded an unbeliever
or infidel (kafir).

—No verse of the Holy Quran has been, or
shall ever be, abrogated.
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Chapter 1

NADAWI'S GENERAL REMARKS ABOUT THE
AHMADIYYA MOVEMENT

In his book Qadianism — A Critical Study, the Mau-
ldna S. Abul Hasan ‘Ali Nadawl has devoted a complete
chapter to the Lahore Branch of the Ahmadiyya Movement.
In hisintroductory remarks he says about the Rabwah sec-
tion that :

“It is also beyond doubt that this group faithfully re-
presents the teachings of the Mirzd insofar as he
had claimed prophethood for himself in clear and
vigorous terms.’”} (Italics are mine).

A little further he sums up the position of the Founder
of the Movement :

“There can be no doubt that he did say that (1) hewas

a prophet, (2) that he had received revelation,
(3) that he was entitled to prescribe do’s and
dont’s, (4) that he was the bearer of Shari‘ah
(Divine Law), and (5) that the one who rejected
him was a kafir and doomed to hell-fire.””2

(The nos within the text are given by me).

1f Rabwah group “beyond doubt’ faithfully represents
the teachings of the Founder then Nadawi’s summing-up
is not right, because they do not believe that the Founder
was : '

Entitled to prescribe do’s and dont’s (No. 3 above).

That he was the bearer of Shari‘ah (Divine Law)
(No. 4). ‘

That one who rejected him was...doomed to hell-fire
(No. 5).- .

Either Nadawi is *‘faithfully’’ representing the Foun-
der’s position or the Rabwah section. Both cannot be right
at the same time. This is another example of Nadawi’s

1. Abul Hasan ‘Ali Nadawi, Q&dianisin, p. 132, published 1965
by Academy of [slamic Research and Publications, Nadwat-ul-‘Ulam&’,
Lucknow, India. i

2. Ibid.
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confused thinking.!

As far as our standpoint is concerned we only accept
No. 2 as correct that :

“He had received revelation’ and the word revelation
(wahy) should also be qualified with the condition that this
revelation was such as was granted’ to the saints (auliya’)
only and not the revelation as was granted to the prophets
(anbiya’). The Holy Qur’an clearly mentions of revelation
being granted to non-prophets, e.g.,

“And We revealed to Moses’ mother.”’2

“And when I revealed to the disciples of Jesus.’’3

Neither Moses’ mother nor the disciples of Jesus Christ
were prophets but they were certainly favoured with the gift
of revelation. Some persons are alarmed at the use of the
word revelation (wahy) and think that saints can have in-
spiration (i/ham) and not wahy. But this distinction is arbit-
rary. The Qur’an has clearly used the word wahky in the
above instances for non-prophets.

Nadawi imposes his own views and interpretations on the
writings of the Founder

The other points raised in Nadawi’s summing-up have
been discussed before. Let us see what he says further on
the subject :

“Muhammad ‘Ali tries to show that (1) the Mirza
never claimed prophethood in the technical sense
of the word. (2) Wherever the Mirza used terms
like prophethood (nubuwwah), revelation (waky)
and disbelief (kufr), in Muhammad °Ali’s opinion,
he used them as Safi terms, in an allegorical and
metaphorical fashion.”’¢

The question of prophethood and disbelief has been
discussed in detail elsewhere. Here I would like to point
out that it is the Founder himself (and not Muhammad
‘Ali, as Nadawi would let us believe) who said that he
never claimed prophethood in the technical sense, that it
was a common expression among the Safis and that he

1. Sce also Annexe-1.

2. The Qur’an, 28 Qasas 7.
3. Ibid., 5 Ma’idah 111

4. Qdadiénism, p. 133.
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used the term in the metaphorical fashion ; furthermore he
never said that the deniers of his claim were kdfirs (infi-
dels)., The trouble with the Mauling Nadawi is that he is
fond of imposing his own views on the Founder, or on his
followers. He prefers to add his own interpretations to the
writings of the Founder which suit his own particular needs
for his so-called “critical study” of the Ahmadiyya Move-
ment. Here are a few quotations from the writings of the
Founder himself :

Metaphorical use of the term ‘prophet’

“This humble servant has never laid claim to prophet-
hood or messenger-ship in the real sense of the term. To
apply a word in its non-real sense or to use it in conversa-
tion in its ordinary literal sense does not amount to
heresy.”1

“If muhaddasiyyah is looked upon as prophethood
metaphorically, does this amount to a claim to prophet-
hood.’*2

Kﬁ_jzj‘, Aa’A_, JG Y J:l’j.” &.!)L J‘- AI)‘ Ot t:u:j —amee

“I have been called a prophet only by way of metaphor

and not by way of reality.”’3
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“Neither did I lay claim to prophethood nor did I say
to them that I was a prophet. But these people made haste
and misunderstood me in my statement.. ...I have told the
people nothing except that I was a muhaddas and God
communicated with me as He did with other mubaddasin.”’+
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“These people did not understand me and said that

1. Anjam Atham, p. 27 footnote, published 1899.

2 Izalah Auham, p. 340, published 1891.

3. Hagiqat-ul-Wabhy, p. 65, supplement Istifta’, published 1907.
4. Hamamat-ul-Bughra, p. 79, published 1903,
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this person was a claimant to prophethood and God knows
that this saying of theirs was quite baseless .... I said it is
true that mubaddas contained all elements of prophethood
in him in a potential form and not in pointof positionand
if the door of prophethood was not closed he would have
been a prophet in position as well.”’!

Sufi terms

“But it must be remembered, as I have just explained,
that sometimes in God’s revelation such words are used by
way of metaphor and simile for some righteous servants
(auliya’) and they are not used by way of reality. This is
the whole dispute which has been dragged towards another
direction by the ignorant and the prejudiced. The name of
the coming Promised Messiah as a prophet of God which
has been uttered in Sahih of Muslim etc. by the noble
tongue of the Holy Prophet is to be taken in the same me-
taphorical sense which is an ordinary and accepted term
among the books of the great safis. Otherwise how can
there be a prophet after the khatam al-anbiy@ (the last of
the Prophets).’’2

Thus it is not Muhammad ‘Ali who tries to show that
the “Mirza never claimed prophethood in the technical
sense and that he used the word as a sifi term in a me-
taphorical fashion” but it is the Founder himself who
draws the reader’s attention towards this fact, by neglecting
which . friends and foes have stumbled over the real claim
of the Founder.

Inscription on the grave changed by the Rabwah section

When the Founder died, the inscription on his grave
contained the words “Promised Messiah and the Mujaddid
of the Fourteenth Century”.® A few years later (around
1931) the writing was changed by the party in power at
that time (the leaders of the Rabwah Section). The word
Mujaddid was omitted.* This is another evidence how be-

1. Hamamat-ul-Bushrd, p. 81.

2. Aajam Atham, p. 28, footnote,

3. Al-Fadl, (organ of the Rabwah Section) 12th September, 1936,
p. 7, col. 3, see also Tarikh-i-Ahmadiyyat, vol. 3, p. 564, by Dost
Muhammad Shahid, Rabwah, 1962 ed.

4, Al-Fadl, 26th December, 1939, p. 4, col. 4,
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lief in the prophethood of the Founder was introduced by
the Rabwah Section which is mistakenly considered by
Nadawi as representing the true teachings of the Founder
of the Ahmadiyya Movement.

The acceptance of a person as the Promised Messiah does
not affect any fundamental belief of Islam

Nadawi has focussed his attention on another point
that Muhammad °Ali regarded the Founder of the Ahma-
diyya Movement as a Mujaddid (renovator) of the four-
teenth century of Hijrah and “above all that, the Promised
Messiah”.1

In fact the real claim of the Founder was thatof a
Mujaddid. In this own words :

“Nobody except this humble servant has claimed to be
the Mujaddid of the fourteenth century...And this must be
remembered that the claim of being the Promised Messiah
is not in any way greater than the claim of being a reci-
pient of Divine communication or of being a Mujaddid
from God.””?

In one of his last books he wrote :

«] am that Promised Messiah who is the Mujaddid
of the latter ages.”’?

But does belief in the Founder as the Promised Messiah
alter any article of Islamic faith ?

Different views among Maslims about Jesus Christ
There are Muslims who believe that Jesus Christ is phy-
sically alive in heaven and would, ata later stage, return in
body among Muslims. This belief is indeed contrary to the
belief in the finality of prophethood in the person of the
Holy Prophet Muhammad. Here is where the Qadianis and
Muslims (who support the views held by Nadawi) meet.
Whether one believes in the coming of a new prophet or
in the appearance of an old one, belief in the finality of
prophethood is shaken to the core. :
" There are other Muslims who believe that Jesus Christ
died a natural death. Among them are the late
Mahmid Shaltit, Al-Maraghi, Mufti Muhammad ‘Abdub,

1. Q_ddidnism, p- 133. o .
2. A'inah Kamaldt Islam, p. 340, published 1893.
3. Hagiqas-ul-Wahy, p 194, published 1907.
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Rashid Ridd, etc. To them the question of the coming of
Messiah does not arise.

There are still others (like the late Maulana Abul
Kalam Azad) who believe him to be dead but do not deny
the authenticity of the the report about his coming.! In
what way that coming will take place they do not know.

There are still others who believe Jesus Christ to be
dead and to them his second advent only means the coming
of a Mujaddid (renovator) from this nation of Islam, who
would be given Messiah’s name by way of metaphor. I
must point out here that this is the position the members
of the Lahore Ahmadiyya Movement hold. By accepting
the Founder as the Promised Messiah no new belief in
Islam is created. We have bowed our head before the say-
ing and prophecy of the Holy Prophet Muhammad. Nadawi
has a right to say that we have made a mistake in inter-
preting this prophecy as we have a right to say that Nadawi
has made a mistake in rejecting thisinterpretation. But one
point is clear that the acceptance of this prophecy as inter-
preted by us has not created any new belief or creed or al-
tered any fundamental belief of the religion of Islam. In
fact that is the only way of keeping the concept of the
finality of prophethood intact.

In passing it must be pointed out here that some great
stfis have also accepted the coming of Messiah with a -
different body.2

&

1. Muhammad ‘Alj, The Ahmadiyyah Movement (translation of
his Urdu work entitled Tahrik-i-Ahmadiyyat by S. M. Tufail), p. 34t,
published 1973.

2. The belief of Muhyi al-Din Ibn al-‘Arabi (b. July 1165, d.
October 1240) was :

JA| OM AZL‘.:J [)(a)” )‘;’ d '1_3}5 -y
e. “*his descent in latter ages will be with a different body” (See

Tafssr ‘Ar&’is al-Baydn, Vol. 1, p. 262, prmted by Nawal Kishor Press,
Lucknow, India).
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Annexe — 1

Reference footnote p. 2.

A Shi‘ah scholar, unlike S. Abul Hasan ‘Ali Nadawi, has
clearly admitted that the Rabwah section does not faithful-
ly represent the teachings of the Founder of the Ahmadiy-
ya Movement. In his opinion :

“The true and correct interpretation of the words
khdatam-un-nabiyyin, khatam-ul-anbiya’ and @ nabiyya
ba'di is the last prophet. This is what all Muslims believe
and this view has been supported by the Qur’an, Hadis and
the Ahmadiyya literature. Mirza Sahib (i-e. the Founder of
the Ahmadiyya Movement, T.) has thrown enough light on
this point. According to him the coming Promised Messiah
has been called a prophet .only in the sense of being a
muhaddas (one spoken to by God)” (Sayyid Amir Hussain
Shah Bukhari, Qati‘-ul-Burhin, p. z Introduction, first
edition, published by Manzir Hussain Khan, House No.
M/874, Mohalla Amar Pura, Miskeen Road, Rawalpindi,
Pakistan).

“Members of the Ahmadiyya Jama‘at (Rabwah, T.)
may believe whatever they like, we have, however, proved
that Mirza $Sahib also gave the same interpretation to the
expression khdram-un-nabiyyin and bhatm-i-nubuwwat as is
accepted by the general body of Muslims. Mirza $ahib did
not believe at all in the coming of a new prophet after the
Holy Prophet Muhammad™ (Ibid., p. d).



Chapter 11

NADAWT'S CRITICISM OF MUHAMMAD “ALI’S
COMMENTARY — A

With regard to Muhammad ‘Ali’s commentary Nadawi
writes ! o
“Muham mad ‘Ali interprets the Qui’anic verses
in a highly arbitrary and forced manner. He goes
to any ridiculous length of casuistry to support
- his interpretation on the basis of the feeblest of
evidences. In these explanations he sets aside all
that might stand in the way of making the Holy
Qur’an conform to the whims and inclinations
of the modern man. The accepted principles of
Tafsir, the rules of languages and literature, the
understanding of these terms on the part of the
Companions of the Holy Prophet and Arabic-
speaking people, the exegeses of the earlier scho-
lars, all these are rejected out of hand to show
that the Qur’dnic verses have nothing which is
regarded as ‘out of fashion’ in the present age.””!

Principles of - the Qur’anic interpretation followed by
Muhammad ‘Ali

In the above passage Nadawi has made many false ac-
cusations in one breath. Let us first see what are the prin-
ciples of interpretation which Muhammad ‘Al has kept in
his mind while writing his notes. In his own words :

“The principle of the greatest importance to which I
have adhered in interpreting the Holy Qur’an is that :

(1) Noword of the Holy Book should be interpreted in such
a manner as to contradict the plainer teachings of the Holy
Qur'an, a principle to which the Holy Word has itself
called the attention of its reader in3:6 ; see footnote 387.
This rule forms the basis of my interpretation of the Holy
Qur’an, and this is a very sound basis, if we remember
that the Holy Qur’an contains metaphors, parables, and
allegories side by side with plain teachings.

1. Qadianism, p. 134.
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(2) The practice (Sunnah) and Sayings of the Holy
Prophet, when contained in reliable reports are the best
commentary of the Holy Word, and [ have therefore
attached the greatest importance to them.

(3) Earlier authorities have also beea respected, but
reports and comments contradicting the Holy Qur’an it-
self cannot but be rejected.

(49 1 have also kept before me therule that the mean-
ing to be adopted in any case should be that whu,h suits
the context best, and

(5) The onlyother limitation to which I have subjeet-
ed myself is that the use of that word in that sense is
allowed by the Lexicons or by Arabic literature.

(6) Existing translations have rendered me great help,
but I have adopted an interpretation only afier fully satis-
fying myself and having recourse to original authorities.

(7) Many of the stories generally accepted by the com-
mentators find no place in my commentary,® except in case
where there is either sufficient historical evidence or the
corroborative testimony of some reliable Saying of the Holy
Prophet. Many of these stories, [ believe, were incorporat-
ed into Islamic literature by the flow of converts from
Judaism and Christianity into Islam.

(8) I must add that the present tendency of Muslim
theologians to regard the commentaries of the Middle Ages
as the final word on the interpretation of the Holy Qur'an is
very injurious and practically shuts out the great treasures
of knowledge, which an exposition of the Holy Book in
new light reveals.

(9) A study of the old commentators, to ignore whose
great labour would indeed be a sin, also shows how freely
they commented upon the Holy Book. The great service
which they have done to the cause of Truth would
indeed have been lost to the world, if they had looked

1. This point seems to hurt Nadawi most, as Muhammad ‘Al
has rejected many fanciful legends of the commentators of the Middle
Ages. Surprisingly enough many Muslim commentators of the Modern
age are now also following in the footsteps of Muhammad ‘Ali in this
respect.
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upon their predecessors as uttering the final word on the
exposition of the Holy Qur’dn, as most theologians do
today.”’?

The numbering and the italics in the above quotation
are mine. ’

The opinion of Maslim aad Noa-Maslim scholars about
Mahammad ‘Ali’s Commentary

Nadawi has made a few sweeping statements to ridicule
and reject Muhammad ‘Ali’s commentary entirely. A book
which has shown the light of truth to thousands of people
falls under his critical eye as if it contains nothing worth-
while. But other people have a different opinion on the
subject. This is what the Maulani ‘Abdul Majid Daryabadi,
an orthodox scholar of Islam and a commentator of the
Holy Qur’an in English and Urda, wrote about Muhammad
‘Ali’s translation :

““To deny the excellence of Maulavi Muhammad “Ali’s
transiation, the influence it has exercised and its prosely-
tizing utility, would be to deny the light of the sun. The
translation certainly helped in bringing thousands of non-
Muslims to the Muslim fold and hundreds of thousands of
unbelievers much nearer Islam. Speaking of my own self,
I gladly admit that this translation was one of the few
books which brought me towards Islam fifteen or sixteen
years ago when [ was groping in darkness, atheism and
scepticism. Even the Maulani Muhammad ‘Aliof the Com-
rade was greatly enthralled by his translation and had
nothing but praise for it.”2

In ‘Abdul Ma&jid’s opinion (0 deny the excellence of
Muhammad ‘AlT’s translation is to deny the light of the
sun. This is what Nadawi has been trying to do.

Here is the opinion of & non-Muslim scholar :

“One cannot read far in the translation of Maulavi
Muhamnmad ‘Ali or in his notes without being convinced
that before he began his work on the Koran he was already
widely read in the Arabic Authorities listed on p. Ix, to

1. Muhammad ‘Alf, The Holy Qur’an with Arabic Text, English
Translation and Commentary, p. vii, Preface, published 1965.

2. Such (%) weekly, Lucknow, India, 25th June, 1943.
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which frequent reference is made in his notes ; also his
quotations from Lane’s Lexicon indicate that he was not
altogether oblivious to the results of European scholar-
ship.”*1

Muhammad ‘Ali compared with other commentators

According to Nadawi, however, Muhammad ‘Ali has
subjected the Holy Qur’an ‘to distortion’ and has reduced
‘it to a plaything’. Before taking up his remarks on parti-
cular verses it would be interesting to make a comparative
study of Muhammad ‘Ali’s research in the Qur’anic field
with that of some of Nadawi’s own favourite Qur’dnic
commentators and scholars. Tt is up to any fair-minded
reader, Arab or non-Arab, to find out for himself how far
Nadawi is justified in his accusations against this nobleson
of Islam. Let us study the interpretation of the following
verses :

1. “‘Stories without head and tail about Solomon’’

“And verily We tried Solomon, and set upon his throne
a (mere) body. Then did he repent.”’?

The Maulina Shabbir Ahmad ‘Usmani, whom Nadawi
regards a great scholar of Islam and sometimes quotes
him to refute Muhammad ‘Ali’s interpretation,® explains
this verse in the following manner :

«It ijs mentioned in a true report (kadis) that one day
Solomon took oath that in the night he would visit all his
wives (which were either seventy, or ninety, or nearly a
hundred) and that every wife would beget him a son who
would be a warrior in Allah’s way. The angel put it i his hear(
that he should say insha’-Allah (if God please) but (although
the thought of it was in Solomon’s mind) he did not utter the
words by mouth. As God would have it, as a result of his

1. The Moslem World, p. 303, July 1931, published by the Hartford
Seminary Foundation, Hartford, Connecticut, U.S.A.

2. The Qur’an, 38 Sid 34, (Marmaduke Pickthall’s translation,
The Meaning of the Glorious Koran).

3. Urda edition of Qddiinism entitled Qddidniyyat p. 211, second
edition, 1966. See also Nadawi’s Muslinis in India, p. 91, piblished by
Academy of Islamic Research and Publications, Nadwat-ui-‘Ulama’,
Lucknow, India.
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co-habitation none of the women gave birth to a child. Only
one wife begot him a mis-shapen invalid. Some commenta-
tors say that the midwife laid that underdeveloped child on
the throne saying: ‘Lo! this is the result of your oath. The
same has been regarded as ‘jasad’ (body) here in this verse.
When Solomon saw this he turned towards God in repen-
tance and asked God’s forgiveness for omitting to say
insh@’-Alldh....It is mentioned in the hadis that had he said
insh@’-Allah God would have fulfilled his desire. (Warning):
Most of the commentators have explained this verse in an-
other way and have narrated many stories, without head
and tail, about Solomon’s ring and the Jinns. Whoever is
interested could look them up in the books of tafdsir
(commentaries).’*!

Mauland Maudadi condemas ‘Usnani’s interpretation

The above is the interpretation given by ‘Usmini
against stories “without head and tail’’ of “most’ of the
commentators. But is ‘Usmani’s interpretation worthy of
acceptance, although he says it is based on a “‘true report™?
Sayyid Abul A‘la Maudadi, another commentator of the
Qur’dn to whom Nadawi shows great respect? has rejected
‘UsmanT’s interpretation eatirely along with the stories of
“most” of the commentators like Rizi and Iba Kasir. With
regard to ‘Usmani’s ““true report’ he says :

““As to its credentials most of them are strong, and ac-
cording to the standard of judging a report (hadis) its au-
thenticity cannot be questioned but the subject matter of the
report is entirely against reason and speaks aloud that these
things, as reported, could not have been uttered by the
Prophet in this way. On the other hand, on some occasion
he might have referred to it as an example of the nonsensi-
cal stories current among the Jews and it was mistaken
by some hearer as if the Prophet himself was narrating
such an incident as a fact. To make people swallow such re-
ports, on the the merebasis of the correctness of reporting, is

1. Al-Qur’dn al-Hakim Urdia Commentary by the Maulind Shabbir
Ahmad ‘Usmiani, p. 781, published by Taj Company Ltd., Lahore,
Pakistan.

2. Nadawi, Muslims in India, p. 32. The Arabic translation of this
bOOK wzxgll (§ Opekwall Al-Muslimuna fi’I-Hind is also available.
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to make religion a laughing srock. 1t is easy for anyone to
calculate that in the longest night in winter there are only
ten or eleven hours between the ‘Isha’ (late night) and Fajr
(early morning) prayers. If the minimum number of wives
is to be taken sixty this means that Solomon, without taking
rest, visited six wives in an hour and went on doing so for
ten or eleven hours. Is it practically possible 71

«And can it be accepted that the Holy Prophet Muhammad
reported it as an incident which had truly occurred ? Fur-
ther on this has not been mentioned at all in kadis that the
the mis-shapen invalid was the ‘body’ ( jasad), as referred
to in the Holy Qur’an, which was placed on the throne of
Solomon. Therefore this cannot be asserted that the Prophet
Muhammad narrated this incident for the sake of explain-
ing this verse.””?

Italics are mine.
Muhammad ‘Ali’s explanation

Perphaps to the utter disappointment of Nadawi, the
Maulina Maudidi has entirely rejected the views of the
previous commentators, Arabs and non-Arabs alike. Even
the authentic reporting could not change his mind as he
did not want to make religion a ““laughing stock”. Maudadi
has given his own interpretation of the above verse which
is not far different from what Muhammad ‘Al has said on
the subject. Muhammad ‘All writes :

“By the mere body that was put on his throne is meant
either his son Rehoboam, who lost the allegiance of all ex-
cept a single tribe of Israel (I Kings 12 : 17), or Jeroboam,
who led the revolt against the house of David, and, on be-
coming kingof ten tribes, set up image-worship in Dan and
Beth-¢l, the two calves being supposed to be images of
Jehovah (I Kings 12 : 28), and also began the worship of
molten images (I Kings 14 : 9). Thus both Rehoboam and
Jeroboam answer the description of a body (without real

1. According to Nadawi, everything is possible ‘‘only if superna-
tural things are affirmed”’!

2. Abul A3 Maudadi, Tafhim al-Qur’an, Vol. 4, p. 337, under
the verse 38 : 34, Ist edition 1966, Lahore, Pakistan.
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life) thrown on Solomon’s throne.’’1
2. Birth of a pregnant she-camel out of a solid rock !

The Prophet $ilih was given a sign of a she-camel about
which it was said :

“So leave her alone fo pasture in Allih's earth and do
her no harm, lest painful chastisement overtake you.’’2

About this she-camel ‘Usmini the favourite commen-
tator of Nadawi writes :

«Salih’s people had promised that if he bdrought a
pregnant she-camel out of the solid rock they wou'd believe
in him. God delivered it (from the rock) after hearing
Salih’s prayer. It is being told to the rejeciors that their
requested miracle had taken place. What was thea holding
them back from accepting Silih?”#

‘Usmini writes a little further :

“It is said that this she-camel was so huge that in what-
ever jungle it pastured other animals ran in fright. The
day she had her turn to drink water she would empty the
whole well. As she was born in a supernatural manner her
signs of life and her ways of living were also super-
natural.”’¢

The same view is held by ‘Abdul Majid Daryabadi in
his English and Urd i commentaries. ,

Sulaiman Nadawi and other Muslim scholars rcject this
interpretation
However, the ‘Al/limah Sulaiman Nadawi has a diffe-
rent story to tell :
e S ,ufg: A gl ana il 4 Ay 2w NP fl"”
é 3\#.4 gig‘ o 0% n..{g! £ s Nl A:LQ c“w (W H,ll’
,_-"!’3 0!:g|}) 4 dg)L C:’mp L‘,(:J - L’GS L;.)“ U.ﬁ s Qu’.q'-
Db Pl 0 o Jeadd BT 2 et 2 deme O egd
AT r'l‘“‘ g8 as gl el (R vl ,ﬁ 5 uﬁ,.\d
cnle on phel Gjlar gl g gy 02 b M DT (21 Ayd)
(s1988 ~ilex @L

1, Muhammad °‘Ali, English Commentary, p. 872,

2. The Qur’an, 7 al-A<raf 73.

3. Shabbir Ahmad ‘Usmani, Urda Commentary, p. 273
4. Ibid,, p. 279.
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“It is generally reported that as a miracle cf Salik this
she-camel with her young was delivered out of rhe rock of
a mountain at the request of the disbelievers. But such re-
ports are not authentic. In all the details (of this event)
the Qur’an does not mention at all this peculiar mode of her
birth. Hence these reports are untrustworthy.”!

Ttalics are mine

If Muhammad “All had said the same thing Nadawi
would have jumped to the conclusion that he was interpret-
ing the Holy Qur'an in “a highly arbitrary and forced
manner”’ and that he was rejecting the supernatural be-
cause “affirmation of miracles appeared old-fashioned and
unscientific” (as will be seen later in his remarks about
Muhammad ‘Ali’s commentary). But he would naturally
keep quiet when it comes to the interpretation of his own
respected teacher and guide Sulaimin Nadawi, who in fact,
has re-echoed the ideas of Muhammad ‘Ali who wrote on
the subject years ago :

«Neither the Holy Qur’an nor any reliable saying of
the Holy Prophet lends any support to the numerous
legends regarding the miraculous appearance and
prodigious size of the she-camel. It is called Allah’s
she-camel because it was given as a sign from Allah.
1t was an ordinary she-camel, which was given as a
sign to a people. Their slaying of it was a sign that
they would neither accept the truth, nor ccase per-
secuting Salil and his followers.

It may be noted here that there is nothing strange
that a camel should be given as a sign, when even
now we can see that a roughly constructed house
known as the Ka‘ba is given as a sign to the whole
world, so that whoever tries to destroy it will
perish.”’2

It may be pointed out here that the fantastic conjec-
tures of the commentators have been rejected by Raghid

1. Sayyid Sulaimin Nadawi, Tarikh Ard al-Qur’dn, 4th edition,
1955, Vol. 1, p. 195, published by Matba' Ma‘arif, A‘zam Garh, India.
2. Muhammad ‘Alj, English Commentary, p. 333.
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Rida’ also.! Yasuf ‘Ali, however, is alittle apologetic when
he says :

“The story of this wonderful she-camel, that wasa sign
to the Thamid is variously told in tradition. We need not
follow the various versions in the traditional story.”2

1. Muhammad Rashid Rida’, Tafsir al-Mandr, vii, p. 502, publish-
ed Cairo, 1367-72 A H,

2. Yasuf ‘Ali, English Commentary of the Qur’an, one volume
edition, p, 361, under v. 7: 73.



Chapter 111

NADAWI'S CRITICISM OF MUHAMMAD “ALD’S
COMMENTARY — B

After the foregoing remarks it is time [ discussed in
detan Nadawi’s direct comments on Muhammad ‘Ali’s ex-
planations of some of the versesof the Qur’in.

Moses’ prayer for water

Nadawi writes :

(1) In the Second Chapter of the Holy Qur’an it has
been said that when Moses (peace of God be upon
him) prayed to God, he was asked to strike with his
staff. This made twelve springs gush forth and the
twelve tribes of the Israelites drank to their fill. The
Qur’anic verses read :

‘And when Moses prayed for water for his people, We
said : Strike the rock with thy staff. So there flowed
Jrom it twelve springs. Each tribe knew its driking
place.’?

If one were to interpret this verse in the light of the
words in which this incident has been conveyed
(without any metaphysical assumptions) one would
be forced to the conclusion that this was a superna-
tural incident, and it is in this way that this verse has
been understood from the days of the Holy Prophet
till now. However, such an occurrence obviously is
contrary to normal human experience and runs
counter to our understanding of physical and geolo-
gical laws. This forced Muhammad ‘All to interpret
it in quite a new way. Let us reproduce what he
has to say on the point :

“The words idrib bi ‘asi ka-I-hajara may be translated
in two ways, strike the rock with thy staff, or march
on or o forth or hasten, to the rock with thy staff

1. The Holy Qur’in, 2 Al-Bagarah 60,
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Darb means striking, smiting, marching on, going
from place to place, setting forth a parable, and
carries a number of other significances. In fact, darb
is used to indicate all kinds of actions except a few
(Tédj al-*Aris). When ard (land or earth) is jts ob-
ject, it carries the significance of going about or
seeking a way. Thus daraba-i arda or daraba fi-1 ardi
both signify, he journeyed in the land or went forth
or hastened in the land (Lane’s Lexicon). The object
of idrib here is al-hajar which meansarock or moun-
tain to which there is no access, as explained by
Tha‘labi (Lane’s Lexicon). ‘Asi ordinarily means staff
or rod, but its primary significance is a state of
combination (T4 al-*Ariis and Lane’s Lexicon), and
the word is metaphorically used to speak of a com-
munity. Thus of the Khwdrij, a Muslim sect, it is
said, shaqqu ‘asa-l-Muslimina (lit., they broice the staff
of the Muslims) which means that they made a
schism in the state of combination and union, or in
the community of the Muslims (Lisdn al-‘Arab).
Hence the words may mean strike the rock with thy
staff, or march on to the mountain with thy staff or
thy community....What the words of the Qur’an
signify is either that Moses was commanded by God
to smite a particular rock with his staff from which
water flowed forth miraculously, or to march on to
a mountain from which spirings flowed™

What is significant about this interpretation of the
verse is that the latter alternative has been put forth
as a possible meaning of the verse because affirma-
tion of miracles appears old-fashioned and un-

scientific.””2
A greater ‘miracle’ if another version of the story is accepted!

If Abul Hasan ‘AliNadawiislooking for the supernatur-
al in thisincident the story that Moses carried a stone with
him and water flowed from it whenever it was struck with
his staff is more miraculous in its nature. And this version

1. Muhammad ‘Al1, English Commentary, p. 29.
2. Qddianism, pp. 135-136.
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is also supposed to be narrated ‘from the days of the Holy
Prophet till now’. As the story goes this stone in question
was of cubic shape and the size of a bull’s head and was
carried on the back of a bull. When it was struck by
Moses' staff the water started flowing and when it was hit
again the water dried up. Some commentators have only
accepted this interpretation of the verse.l

Abul Hasan ‘Ali Nadawiseems to reject this ‘greater’
miracle, perhaps because he himseif found its affirmation
‘old-fashioned and ua-scieatific’. He is careful in this
respect and entirely omits the comments by Muhammad
‘All repudiating the story of asione being carried by
Moses. Here is the omitted part of the commentary :

“The story that Moses carried a stone with him and
that twelve springs flowed from it whenever, placing
it in the wilderness, fie struck it with his staff, has
no foundation in the words of the Holy Qur’dn or
any saying of the Prophet. What the words of the
Holy Qur’an signify is either that Moses was com-
manded by God io smite a particular rock with his
staff from which water flowed forth miraculously, or,
to march on to a mountain from which springs
flowed”.2

Muhammad ‘Ali never denies the frue miracle

Nadawi has accepted one of Muhammad ‘Ali’s inter-
pretations as correct (printed in italics in the above pas-
sage) and has rejected the possibility of the other inter-
pretation ‘‘or to march on to a mountain from which
springs flowed™.

The fact is that Muhammad ‘All has not denied the
miracle in both instances.? When the Israelites were hard

1. Tafsir of 1bn Kasir.

2. Muhammad "Ali, English Commentary, p. 29.

3. Inhis great hurry to go through the Ahmadiyya literature
{Nadaw1i did it in a month or so, see Qddidnism, p. ii), he would only see
things which would confirm his pre-conceived notions about the Move-
ment. He keeps on harping on the point, contrary to facts, that
Muhammad ‘Ali was a denier of miracles. He would not see M. ‘A.’s
clear statement on this subject that : ‘*“No Muslim can deny the mira-
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pressed for water and were in a state of extreme exaspera-
tion and were even prepared to stone Moses to death, God
revealed to Moses the knowledge of a specific spot where
water could be found. This ‘Revealed Knowledge’ was the
real miracle and the source of this supernatural incident.
Both the interpretations given by Muhammad ‘All affirm
this basic truth.

Was the dead Israelite really revived ?
Nadawi writes :

“(2) Another instance is his explanation of the follow-
ing verse :

‘And when you killed a man, then you disagreed about
it- And Allah was to bring forth what youwere hiding.
So We said : Smite him with a part of ir. Thus Allih
brings the dead to life, and He shows you His signs
that you may understand.’!

Now, the general Muslim interpretation of the incident
is that an Israclite had been killed and the Israelites
were not succceding in tracing out the murderer.
The successors of the dead asked Moses to find out
from God who the murderer was. Earlier, the Isrea-
lites had been asked to slaughter a cow which they
had done after considerable hesitation and with a
feeling of remorse. In order to show the wisdom and
reward of their compliance with Divine command-
ment, God ordered them to smite the dead man with
some part of the slaughtered cow which would make
the dead man tell the name of the murderer. This
was a very effective means of teaching the Jews the
blessings of honouring and obeying God’s command-
ments. In fact, anyone who goes through these
Qur’dnic verses without any preconceived notion is
bound to interpret it in no other manner. But since
this involved a categorical affirmation of miracle,

cles of the prophets’’ (Bayan-ul-Qur’dan, p. 212, 1969 ed.). Thus it is
not the miracles of the prophets, but the fanciful legends of the
Israelites and some of the fantastic conjectures of the Muslim commen-
tators which Muhammad ‘Al has repudiated.

1. The Qur’an, 2 Al-Bagarah, 72-73.
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Muhammad ‘Ali explains the verse quite diffe-
renently.””?

Different interpretations of the same event

Nadawi says that “‘anyonec who goes through these
Qur’anic verses without any preconceived notion is bound
to interpret it in no other way.”” Let us see how it has been
interpreted by other commentators.

Nadawi’s favourite commentator writes:

«An Israelite called ‘Amil was murdered for his money
by his nephew and no one would admit the crime. When
the corpse was struck by.a part of the slaughtered cow he
became alive by God’s command and blood started flowing
from the dead man’s wound and he told the name of the
murderer after which he fell down and died.”?

There are further details mentioned about this murder
by other commentators. Ibn Kasir has made a general
remark :

«On the face of it, this seems to be an incident which
occurred among Israelites about the truthfulness or false-
hood of which we cannot decide, although its reporting is
permissible.””?

It is clear from the above remark that even the old
commentators were not sure about its historic authenticity
and Nadawi’s so-called obvious interpretation. ‘Abdul
Maijid Daryabadi in his Urda commentary admits that to
find out the historic truth about this incident, “One has to
dig deep in the Jewish literature”* which means that so
far there is no historical evidence of suchan incident in the
Jewish history. That is why in the next footnote about the
hiding of the murder (v. 72) he writes :

«“As the commentators think, the command of slaugh-
tering the cow in the previous section was perhaps for this
occasion.”?

. Qadidnism, p. 137.

. Shabbir Ahmad ‘Usmani, Urdd Commentary, p. 17
. Tafsir of Ibn Kasir.

. ‘Abdul Majid Daryabadi, Urda Commentary, p. 29.
. Ibid.

wnoB N
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I have italicised the word perhaps to show uncer-
tainty in the author’s mind or perhaps in the minds of the
previous exegists. Although Abul A‘ld Maudadi agrees
with the previous interpreters, he finds the words idribithu
bi ba‘diha (v. 73) rather ambiguous :

-2 U s rlf.;\ x5 ow Bl g7l

ie. (lit.) “in these words some sort of ambiguity is
felg.”1

If it can be interpreted in “‘no other manner”’ why the

modern commentators should find parts of this verse ‘am-
biguous’.

The dead cannot return .

It must be pointed out here that this highly imaginative
story of a murdered person becoming miraculously alive
when his corpse was struck by some flesh of a sacrificed
cow, is neither mentioned in the Qur’an, nor in any Saying
of the Prophet, nor in the Bible. Furthermore the Qur’an
is clear on the point that the dead cannot return.2

Once the Companions of the Holy Prophet requested
him to pray for a dead man that he should become alive.
The reply of the Prophet was :

“Pray for his forgiveness and bury him.”’s

There is another saying of the Prophet on this sub-
ject.t A companion of the Prophet, Jabir son of ‘Abd
Allah, was informed by the Prophet that his father, ‘Abd
Allah, who was slain in a battle with the enemies of Islam,
on being asked by the Almighty what he desired most, ex-
pressed a wish to go back into the world and be slain again
in the cause of Truth, but received the reply that this could
not be, for “the word has gone forth from Me that they shall
not return.”’®

Both the Holy Qur’an and the Hadis settle conclu-
1. Abul Al Maudidi, Tafkim-ul-Qur’an, Vol. 1. p. 86.

2. The Qur’an, 21 Al-Aubiyd’ 95; 23 Al-Furgan 15, 99 ; 36 Yasin
31, etc.

3. Muslim ; Mishkat.

4. Ibn Mdjah, 24 : 15.

5. ““And it is forbidden to a town which we destroy : they shall not
return” (The Qur'an, 21 Al-Anbiya’, 95).
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sively that no one who is dead returns to life in this world.

Thus any verse cannot be interpreted in a manner that
goes against the established principles of the Qur’an. We
cannot set aside these principles to ‘affirm the supernatur-
al’ for a mere legend which has no foundation at all.
Some other possible explanations

Besides the explanation which Nadawi has given, thi:
verse has been interpreted in several other ways :

(1) The murderer became frightened when his turs
came to strike the corpse and thus betrayed his own crime.
He was put to death in retaliation. The clause thus Alia;
brings the dead to life (v. 73) means that the law of retalia-
tion is an effective form of giving life to the dead (cf. 2.
179, And there is life for youin retaliation, O men of under-
standing). In this way the punishment prevents the would-
be assassins from committing more murders and thus many
who would have otherwise been the victims of assassination
are saved.

(2) When the murderer struck the corpse, the corpse
moved in such a way that those present realised who the

real culprit was. The dead person, however, did not return
to life.

(3) A modern commentator writes :

“The phrase idribihu bi ba‘dihd can be literally trans-
lated as strike him [or ‘it with something of her or “it’] —
and this possibility has given rise to the fanciful assertion
by many commentators that the children of Israel were
commanded to strike this corpse of the murdered man with
some of the flesh of the sarificed cow, whereupon he was
miraculously restored to life and pointed out his mur-
derer. Neither the Qur’an, nor any Saying of the Propaei,
nor even the Bible offers the slightest warrant for this
highly imaginative explanation, which must, therefore be
rejected quite apart from the fact that the pronoun hu in
idribithu has a masculine gender, while the noun nafs (here
translated as ‘human being’) is, in Arabic, feminine in
gender : from which it follows that the imperative idribihu
cannot possibly refer to nafs....As for the feminine pro-
noun A in ba‘diha (‘some of it’), it must necessarily relate
to the nearest preceding feminine noun that is, to the nafs
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that has been murdered, or to the act of murder itself
about which (f7hi) the community disagreed. Thus the
phrase idribihu bi ba‘dihd may be suitably translated as
‘apply this principle to some of those [cases of unresolved
murder”] : for it is obvious that the principle of commun-
al responsibility for murder by a person or persons un-
known can be applied only to some and not to all such
cases.”’!

Now let us see what Muhammad ‘Al says about these
verses. We should not forget here that according to him
the best commentary of the Holy Qur’dnis the Holy Qur’an
itself. He is not infallible, as no commentator is. but his
methods are sound. He has a lot of respect for the previous
commentators, but he does not, at times, consider their
views totally free from error. When he differs with them he
gives his reasons and quotes his Arab and non-Arab autho-
rities. Mark the following explanations from his com-
mentary :

“The story generally narrated by the commentators
to explain this passage is not based on any Saying of the
Holy Prophet ; nor is it met with in the Bible. The very in-
definiteness of the incident is an indication that it refers to
some well-known event in history, and as almost all inci-
dents of the stubborness of the Jewish nation prior to the
time of Jesus have been mentioned, it becomes almost certain
this incident refers to Jesus himself, as it was with respect
to his death that disagreement took place and many doubt-
ed his death., This inference becomes stronger when we
compare the incidents narrated here with the same inci-
dents as narrated in the fourth chapter in vv. 153-157,
where, after enumerating almost all the incidents narrated
here in the three previous sections, the Holy Qur’an goes
on to accuse the Jews in the following words : ‘And their
saying : Surely we have killed the Messiah.’

“This was really a case of giving life to the dead, for

Jesus Christ was dead to all appearance. Those actually
dead do not return to life in this world.””2

1 Muhammad Asad, The Message of the Qur'an, pp. 21-22
2. Muhammad “Ali, English Commentary, pp. 34-35.
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Clay-birds made by Jesus

“(3) The Qur’an repeatedly mentions that to provide
evidence of his prophethood, Jesus made from clay
the form of a bird and then he breathed into the
model and it sprang into life and flew into the air
like a real bird.

‘And I made for you from the clay the form of a bird,
then I breathe into it and it becomes a bird with
Allah’s permission.’?

The verse obviously suggests a miracle. In order to
avoid that, Muhammad °All gives an out- and out
figurative interpretation of the verse.”’2

Muhammad ‘Ali’s interpretation confirms the basic teaching of
the Qur’an

Abul Hasan ‘Ali Nadawi has rejected the interpre-
tation by Muhammad *Ali as ‘novel’ but has failed to re-
fute M.A’s basis of this interpretation which is the Holy
Qur’an itself and not the fanciful stories of the previous
commentators which Nadawi is so fond of defending. Let
us first see what Muhammad ‘Ali says on this point :

“@\a Khalg in the sense of creation is exclusively a
Divine attribute whether the creation is with matter or
without matter. For instance the Qur’an says :'

‘Or, have they set up with Allah associates who have
created creation like His, so that what is created
became confused to them ? Say, Allah is the Creator of all
things’ (13 : 16).

This means that the false gods have created nothing to
cause confusion in what God has created although things
have been falsely attributed to them as their ‘creation’.
On the other hand none else besides God is the Creator
of any thing as is so clearly pointed out in the words :
Allah is the Creator of all things.

At other places in the Holy Qur’an it is stated :
‘He, Whose is the kingdom of the heavens and the

1. The Holy Qur’an, 3 ‘Imran 48.
2. Qédianism, p. 139.
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earth, and Who did not take to Himself a son, and Who
has no associate in the kingdom, and Who created every-
thing, then ordained for it a measure.

:And they take besides Him gods who create naught
while they are themselves created, and they control for
themselves no harm nor profit, and they control not death,
nor life, nor raising to life’ (25 2-3).

«Qur Lord is He Who gives to everything its creation
then guides (it)’ (20 : 50).

The verses apply particularly to those on whose head
divinity has been foisted It has been further stated :

sAnd those whom they call on besides Allah created
naught, while they are themselves created. (Dead are they),
not living. And they kaow not when they will be raised’
(16 : 20-21).

Similarly it has been remarked :

‘Is He, then, Who creates like one who creates not ?
(16:17).

Now if it is accepted that Jesus created birds, he does
not remain like human beings but becomes ilike God. Thus
the Qurinic statement will be contradicted. But there is
no contradiction in the Holy Qur’an :

<And if it were from any other than Allah, they would
have found in it many a discrepancy’ (4 : 82)-

Thus when the Holy Qur’an clearly lays down the
principle that none else has the power of creation except
God and that those who have been raised to the pedestal
of Divinity have certainly created nothing how can it
state that Jesus has actually created some birds. Itis for
this reason the Jesus’s creating birds, on which the word
tair could literally be applied, is wrong, simply because it
is against the plain injunctions of the Holy Qur’an. To argue
that Jesus Christ used to do it with God’s permission does
not hold water, because God does not give permission that
goes against His Own attributes. When the act of creation
has been described as God’s exclusive attribute His grant-
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ing such a permission only nullifies His own Divine attri-
bute.’?

Thus it is not a ‘novel signification’ as put by Nadawi
but a signification which is according to the basic teachings
of the Holy Qur’an ; this is interpreting one verse of the
Holy Qur’an in the light of otker verses. If this is the crime
of Muhammad ‘Ali he is surely guilty of it. it is of course,
for this reason that he does not give preference to the
reports whose authenticity may be doubtful. Jesus Christ
used to talk in figurative speech, that is why a figurative
interpretation is most appropriate to these verses.
Muhammad ‘Al1 writes in his English Commentary of the
Holy Qur’an:

«“To understand the significance of this passage it is
necessary to bear in mind that the chief characteristic of
Jesus® speeches is that he spoke in parables and preferred
to clothe his ideas in allegorical language. If this is kept
in mind, there is no difficulty in interpreting this passage.
The first of the statements in the passage speaks of the
making of birds and breathing into them. It is perfectly
intelligible if taken as a parable, but quite incomprehensi-
ble as a statement of fact. If on the one hand a prophet’s
dignity is much above such actions as the making of toy-
birds, on the other the act of creation is not attributable
to any but the Divine Being. To understand this parable,
however, the several words used may be explained first.
In the passage under discussion four words require to be
explained : khalq, tin, nafkh and fair. The primary signi-
ficance of Rhalg is measuring, proportioning, synonym
tagdir (Lane’s Lexicon) hence khalg comes to signify the
mere act of the determining of a thing. The word was
used in this sense in pre-Islamic poetry. The act of Fhalg
in the sense of creation cannot be attributed to any being
except Allah. The Holy Qur’an has laid the greatest stress
upon this point. Tt again and again speaks of the Divine
Being as the Creator of everything, so that there is nothing
of which any one else may be said to be a creator. And of

1. Muhammad ‘Alj, Baydn-ul-Qur’an, Urda Commentary under the
verse 3: 48, p. 217, 1969 edition.
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those who are taken as gods by any people, it says in
particular that they do not create anything, while they are
themselves created (16 : 20 ;25 : 3).

Then there are the two words ¢in and nafkh. Man is
spoken of as being created from ¢tin or dust, which stands
for his humble origin, but the nafkh or breathing into him
makes him deserving of respect by the angels. This, while
hinted at on various occasions, is clearly stated in 38 : 71,
72 : ‘When thy Lordsaid to the angels: Surely I am going
to create a mortal from dust. So when I have made him
complete and breathed into him of My spirit, fall down
submiting to him.” Thus it is by the breathing of Divine
Spirit into man that he is made perfect.

The word fair or ¢3’ir means a bird, but just as the
word asad (lit. a lion) is metaphorically used for a brave
man, in a parable it is quite unobjectionable to take the
word fair as signifying one who soars into the higher
spiritual regions and is not bent low upon earth or earthly
things. In 6 : 38 it is said : ‘And there is no animal (that
walks) upon the earth nor a bird that flies on its two
wings but (they are) genera like yourselves’, the meaning
apparently being that among men there are those who
only walk upon the earth and do not rise above their
earthly concerns, while, others soar into the higher spiri-
tual regions. Elsewhere (7:179;25;44), those who
having hearts do not understand, and having ears do not
hear, are likened to cattle. So what is meant here is that
Jesus, by breathing a spirit into mortals, will make them
rise above those who are bent low upon the earth, and the
apostles of Jesus, who were all men of humble origin
(which is referred to in the word dust in the parable),
whose thoughts had never risen higher than their own
humble cares, left everything for the master’s sake and
went into the world by the command of the master preach-
ing the truth. Here was, no doubt, mere dust having the
form of a bird, which the messenger of God converted into
high-soaring birds by breathing the truth into them. The
fact that a story of Jesus making birds is related in a
Gospel of Infancy is in no way a bar to this explanation,
for it is very likely that a parable was misunderstood by
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the writer of that Gospel, and the Holy Qur’an has only
referred to it to cast light upon the truth.”!

This is how Muhammad Asad translates this verse :

I shall fashion for you out of clay, as it were, the
shape of [your] destiny, and then breathe into it, so that it
might become [your] destiny by God’s leave.”2

His comments on this verse are :

“The word tayr is a plural of ¢@’ir (“flying creature’ or
‘bird’) or an infinitive noun (‘flying’) derived from the verb
tira (‘he flew’). In pre-Islamic usage, as well as in the
Holy Qur’an, the words ¢d@’ir and tayr often denote ‘fortune’
or ‘destiny’, whether good or evil (as, for instance in 7 :
131, and still more clearly in 17 : 13). Many instances of
this idiomatic use of fayr and (@’ir are given in all the
authoritative Arabic dictionaries : see also Lane V, 1904 f.
Thus, in the parabolic manner so beloved by him, Jesus
intimated to children of Israel that of the humble clay of
their lives he would fashion for them the vision of a soar-
ing destiny, and that vision, brought to life by God’s leave

and by the strength of their faith (as pointed at the end of
this verse).””?

Nadawi’s objection—(Speech of Birds)

(4) “‘The Qur’an mentions Solomon enumerating the
favours of God unto him. He said :

‘O men, we have been taught the speech of birds, and
we have been granted of all things’ (27 : 16).

Since knowledge of ‘spcech of birds’ is contrary tc
normal human experience, Muhammad °Ali consi-
ders the knowledge of speech of birds to mean
Solomon’s use of birds for conveying messages. tu
his own words :

‘Solomon’s understanding of the speech of birds may
imply that he made use of birdsto convey messages

1. Muhammad ‘Ali, English Commentary, pp. 144-145.

2. Muhammad Asad, The Message of the Holy Qur’an, Vol. 1, pp.
98-99.

3, Ihid.
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from one place to another, these messages being
metaphorically called the speech of birds.”’!

The Analysis

Nadawi has given a part of the comments by Muham-
mad “Ali and has left out the portion in which he gives his
reason for adopting this possible interpretation of the verse.
Here is what he writes :

«“The root word nutg, from which the word mantiq is
derived, signifies originally articulate speechor joinedvoices
uttered by the tongue and kept by the ears—Raghib). Its use
with regard to other than human beings is looked upon as
a kind of metaphor, and the use of the word is allowable
when one understands the significance though it may not
be articulate speech—(Rdgkib). Solomon’s understanding
the speech of birds may in?f)ly the use he made of birds in
conveying messages from one place to another, these mes-
sages being metaphorically called the speech of birds.........
The reference here is to the great resources of Solomon’s
kingdom in his victorious marches against near and distant
enemies. Note also that Solomon does not speak of himself
alone ; his people are included when he is made to say:
We have been taught. This shows that his people also knew
that speech.”’2

Muhammad °‘Ali is, however, careful in using his
words. He says, ‘“the speech of birds may imply” which
implies the possibility of the other interpretations as well.
To Muhammad ‘Alil it means that Solomon knew the art
of using birds for carrying messages from one place to an-
other for the skilful management of his vast and far-flung
empire.

There is no doubt in it that birds, even insects, have a
certain means of communication and many people can imi-
tate their sounds also (even these sounds can be mechanical-
ly reproduced). But in what way was it of any advantage
to the kingdom of Solomon Nadawi is silent on this point?

Nadawi’s objection — (Valley of the Ants)
“(4-b) The following verse reads :

1. Qaddianism, p. 140.
2. Mubammad Ali’s English Commentary, p. 730.



31 Muhammad Al's Commentary — B

“Till when they cameto the valley of the ants (Naml),
the ‘she-ant said : ‘O ants, enter your abodes’ (masakin)
27 - 18).

<Here again Muhammad ‘All gives a free rein to his
imagination. According to him, Wadi-l-Naml does
not mean, as it apparently does and as it has been
interpreted by exegists, the ‘valley of ants’, but the
valley of an Arab tribe called Bani Namlah, and
the Namlah (she-ant) mentioned in the verse has
been explained by him as follows : ‘It is the name
of a tribe..........The name Namlah used also to be
given to a child in whose hand an ant was placed at
its birth, because it was said such achild would be
wise and intelligent.’?

The Analysis

Nadawi is unfair in his remarks by giving the impres-
sion that Muhammad ‘All has let his imagination run wild
while interpreting this verse. He knows very well that
Muhammad ¢Ali quotes his authorities at every step before
giving an interpretation. One may not agree with him or
with the authorities he has quoted but to say that such ex-
planations are the mere result of his imagination is the high-
est injustice done to this great scholar of the Qur’an. Here
is his complete footnote on the subject :

<“Many of the fables regarding Solomon have been due
to a misconception of the word naml. It should be noted
that Wadi-lI-Naml cannot be properly translated as the valley
of the ants, for Naml is a proper noun, and according to
Taj al-*Aris (see under the root wady), the valley of the Nam!
is situated between Jibrin and ‘Asqalan. And Namlah is the
name of a tribe, like Mazin, which literally signifies the
eggs of the ants. Namil means a clever man (Taj). Thename
Namlah used also to be given to a child in whose hands an
ant was placed at its birth, because it was said such a child
would be wise and intelligent (Taj). And the Namlah are
plainly spoken of as a tribe in the Qamds, which says under
" the word barq, Abrigah is of the water of Namlah.””?

1. Qadianism, p. 141
2. Muhammad Ali’s English Commentary, p. 731.
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As it will be noticed Nadawi is careful in omitting the
authorities Muhammad “AJi quotes. He only finds it cop-
venient to say that the other exegists have given different
interpretations. But is if a sin to differ with the other exi-
gists ? And what about the differences among the exegists
themselves ?

It must be borne in mind that the word (05 tw),
masdikin (houses, abodes or dwellings) has been used 10 times
in the Qur’an’® (11 times if we include the verse under dis-
cussion). Once itssingular form maskan has also been used
(34 : 15). At none of these places it has been used for other
than human abodes or dwellings (either in this life or the
Hereafter). This is a strong indication that in (27 :18) the
word masikin should also mean human habitations.

Nadawi’s objection — (Selomens’s Death)

“(5) In the Qur’anic chapter entitled Saba’ it has been
mentioned about Solomon :

‘But when We decreed death for him, naught showed
them (the ( jinns) his death except a creature of the
earth who ate away his staff’ (34 : 14).

The Muslim exegists in explaining this verse point out
that Solomon was having his temple constructed
by jinns. When he came to know that the time of
his death had arrived, he explained the pian of
construction to the Jinns, shut himself up in a
house of glass, and devoted himself to the worship
of God. In this state, the angel took the breath of
life out of him. His corpse lay standing by the
support of a wooden staff. The Jinns kept on wor-
king for long. None sensed that Solomon had
died. When the construction was completed, the
staff which had supported his corpse fell down be-
cause of its having been eaten up by a moth. It
was then that his death became known. The Jinns
also realised the limjtations of their knowledge of
the Unseen.Their human followers too came to

5. The Qur’an, 9: 24, 72; 14 45;20:128; 21:13;28259;291
38:32:26:46:25;61:12.
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realise that had the jinns become aware of Solo-
mon’s death by virtue of their capacity to know
the Unseen, they would have got rid of the hu-
miliation they endured so long.

Now, since all this could be accepted only if super-
normal things are affirmed, Muhammad ‘Ali
again comes forward with a strange explanation.
This is what he has to say on the question :!

““The reference in the creature of the earth that ate
away his staff is to his son’s weak rule, under whom the
kingdom of Solomon went to pieces. It appears that
Solomon’s successor, Rehoboam, led a life of luxury and
ease, and instead of acting on the advice of the older men,
he yielded to the pleasure-seeking wishes of his companions
(1 Kings 12 : 13), and it is to his luxurious habits and easy
mode of life that the Holy Qur’an refers when it calls him
a creature of the earth. The eating away of his staff signi-
fies the disruption of the kingdom. The jinn, as already
remarked, mean the rebellious tribes who had been reduced
to subjection by Solomon, and who remained in subjection
to the Israelites for a time, uatil the kingdom was shatter-
ed. This instance, as well ag the one following, contains
a warning for the Muslims as to the result of falling into
fuxury and ease, by which, however, they benefited liitle ;
the ultimate fate of the respective kingdoms of the Umay-
yads and Abbasides was the same as that of Solomon’s
kingdom” (p. 825)-

The footnote No. 2141 reads as follows :

“‘By the mere body that was put on his throne is meant

either his son Rehoboam, who lost the allegiance of all
except a single tribe of Israel (I Kings 12:17), or Jero-
boam, who led the revolt against the house of David, and,
on becoming king of ten tribes, set up image-worship in
Dan and Beth-el, the twoealves being supposed to be images

1. To save the trouble of repetition [ have quoted this passage in
full. Nadawi has stopped at the words:*‘..until the kingdom was shatter-
ed.” See Qadidnism, p. 141. It should he noted that the ‘4lldma Al-
Maraghi, an Arab Commentator, has also rejected the standing of
corpse by the support of a wooden staff for full one year.
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of Jehovah (I Kings 12 : 28), and also began the worship
of molten images (I Kings 14 : 9). Thus both Rehoboam
and Jeroboam answer the description of a body (without

real life) thrown on Solomon’s throne” (p. 872 under
38:34)1 ‘

If, however, Nadaw1 does not agree with M.°A.’s mter-

pretation here i is the one glven by one of hxs“great Islamic _
scholars.””2

The Maulana ‘Abdul Haqq Haqqani after giving the
common interpretation of this 1ncndent writes :

“The other meaning is that God had decreed death for
Solomon, that is he would die ata particular time. No body
knew it except a creature of the earth. It was only mani-
fested by the termite which was eating up the life-staff of
Solomon. When the decreed hour approached the life-staff
was cut off and Solomon fell down. Then every body
knew, so did the Jinns, that they were in fact not the
knowers of the Unseen. If they really knew Solomon’s time .
of death they could not have remained in his subjugatlon v
The creature of earth by way of metaphor, means cutting of
the span of life and staff 3elwze signifies his age and good
Sfortune by which Solomon ruled. Alas ! the sze-staﬁr of every
one is being eaten up by termite or weevil but ‘we the igno-
rant do not realize it before zt breaks down.”?

v (Italics are mine),

The passage is clear enough to destroy Nadam s hy-
pothesis in which he vainly asserts :

“None of the profound scholars of Arabic and its lite- .
rature can even imagine that these verses could, by any
stretch of imagination, mean what this non-Arab scholar
thinks what they mean, almost for the first tlme after more
than thirteen hundred years.”’¢ ‘

I leave it to the reader to judge for himself how far
the Maulinad Nadawi, ‘who calls himself a *‘student of
history’” has maintained his so-called “‘unprejudiced”

1. I bave again taken the hberty of quoting the passage in full,
half of which has been left out by Nadawi.

2. Nadawi, Muslims in India, p. 93.

3. Tafseer Haggani in Urdu under v, 34 Saba’ 14, pubhshed by
Kutub Kbana Na‘imiyah, Deoband, U.P., India. :

4. Qadianism, p. 144,



Muhammad Ali’s Commentary — B 35

approach towards understanding the literature of the
Ahmadiyyah Movement,

Nadawi’s objection — (Hudhud)

“(6) Another example of the same trend is his expla-
nation of the following verse :

‘And he reviewed the birds, then said : How is it I
see not Hudhud or is it that he is one of the absentees’
(The Qur’an, 27 : 20).

The word hudhud has been understood as signifying
a particular species of birds., The same view is
corroborated by the context because a littleearlier
there is a mention of Solomon’s knowledge of the
speech of birds and, again, since it is the birds
that he is reviewing, But since it is not normal
that a human being should converse with a bird
and call it to account, and the bird should ex-
plain its conduct before him, Muhammad ‘Ali let
his imagination loose and interpreted hudhud as
the chief officer of Solomon’s Department of Inte-
lligence. He wrote :

‘The opening words may mean either a review of
birds or a review of horses ; see 1846. By Hudhud
is not to be understood the lapwing, but a person
of that name. In every language many of the pro-
per names given to men will be found to be iden-
tical with the names of animals. The Arab writers
speak of aking of Himyar as Hudad (Lisan al-*Arab)
which is almost identical with Hudhud mentioned
in the Holy Qur’an. The Bible speaks of a king
of Syria, named Ben Hadad (I Kings 15 : 18, etc).
The Muntaha-l-Arab states that Hudhad was the
name of the father of Balqis, the queen of Sheba.
According to Lisan al-‘Arab Hudhud is also written
as Hudahad, and Hudahad and Hadad was the name
of a tribe in Yaman. This shows that there is noth-
ingstrange in such a name being given to men. The
verses ‘that follow show clearly that Solomon was
speaking of one of his own officers : the infliction
of severe punishment on a small bird by such a
mighty monarch, as Solomon, and the exposition
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of the great religious doctrine of the Unity by the
lapwing, are quite incomprehensible’ (pp. 731-32).

In his Urdu Tafsir he elaborates the situation, point-
ing out that Hudhud was an intelligence officer
and that when Solomon reviewed the birds who
were used to carry on intelligence work, he found
the officer of the intelligence department Hudhud
absent. See his Tafsir al-Bayan, vol. 111, p. 1413,

The Analysis

If we look carefully at the verses of the Holy Qur’an
we find the following characteristics being mentioned about
Hudhud which cannot be ascribed to anyone except a
human being :

1. Solomon asks him to explain clearly the reasons of

his being absent (27:21). Only a human being can do
that.

2. If it was a small tiny bird, it does not seem befitt-
ing that a mighty monarch like Solomon should get so
angry and threaten to inflict severe pemalty on it even
going to the extent of executing it (27 : 21).

3. Hudhud seems to be aware of the religion of the peo-
ple of Saba’, who worshipped the heavenly bodies, and that
Satan had made their deeds seem pleasing in theireyesand
kept them away from the path of guidance (27 : 24).

4. In this particular field he knew more than what
Solomon knew (27 : 22).

6. He was also aware of the concept of the Divine
Unity and the evils of polytheism.

6. He is suspected of telling lies (27 : 25). Birds are
not known to tell lies. This lack of moral quality is only
a characteristic of human beings.

7. He seems to be well aware of the manners and re-
quirements of the royal courts (27 : 28),

8. It is admitted by all that Hudhud had been the
name of persons and tribes, This name was so popular
that even the father of Queen Sheba was called Hudhud.
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9. And Hoopoe or Hudhud is not a migratory bird and
is unable to fly long distances. Solomon, therzfore, could
not have selected him for a journey to Sheba and back.

Thus Hudhud was not a bird but an important official
of Solomon’s army. The birds were used for carrying the
messages from one place to another and Hudhud might
have been the incharge of that department.

Sometimes it is said that Solomon’s threat that “I will
kill him®® a3t azbahannahu (lit. I will slaughter him) is a
mode of expression used for animals and not for human
beings. This is, however, not correct. Note the following

examples :
L'ﬂ*:‘ r.g.&.:..: c.‘s
Zabaha ba‘du-hum ba‘dan i.e. they slaughtered, orslew,
one another.

C\gl\llg ONig2y oo A&l
Akhaza-hum banii-fulan-in bizzubdhi, i.e. the sons of sucha
one staughtered, or slew them.?!
In the Holy Qur’an it is stated :
“And when We delivered you from Pharach’s people,

who subjected you to severe torment, Killing (yondy
yuzabbihina (lit. slaughtering) your sons.”’2

Another objection raised in this connection is Solomon’s
utterance about his letter to Hudhud :
o)) 4G fa-algih ilaihim, thou deliver it to them, (Jit.

throw it towards them) which, it is argued, is not expected
of a human delegate.

Although the word ¥ al-ilga° commonly means
to throw or cast but its original meaning is “‘to put a thing
before a person in such a way that it could be seen.””?
Again they say in Arabic :

33501 4t =il
algaitu ilaihi’l mawaddah

1. Lane’s Lexicon.
2. The Holy Qur'an 2 Bagarah 49.
3. Mufridat of Réghib.
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*“‘I offered or tendered to him, or gave or granted him
love, or affection.”’? ‘

The Holy Qur’an says :

““O you who believe, take not My enemy and your
enemy for friends.A Wf’uld, you offer them love:

L Sl gl Ol
. (tulgiina ilaihim b’il-mawaddati).””?
Thus in 27 : 21 et 486 (fa algih ilaihim) could mean :
thou deliver it to them, or give it to them, or place it
before them in ;ubh a way that they could see.

Nadawi’s Last Objection — (The Jinn)

*‘(7) The Holy Qur’an mentions the existence of
a distinct species called Jinn, inter alia, in the
following verse :

‘Say : It has beenrevealed to me that a party of the Jinn
listened, so they said : Surely we have heard a
wonderful Qur’an’ (72 : 1).

The testimonies of the Holy Qur’an and the Hadith,
the continuity of Muslim belief, as well as human
observations, are too overwhelming on the ques-
tion to warrant the denial of existence of a sepa-
rate species of ethereal beings. Muhammad ‘Ali too
could not explicitly reject this belief as erroneo-
us. He merely seems to evade the question. He
tries, therefore, to give other meanings of the
term, depending upon the context in which the
term occurs. At one'place he considers the word
Jinm to signify ‘great potentates or powerful
leaders who through their importance and detach-
ment from the masses, do not mix freely with
them so they remain distant or hidden from their
eyes’. No less strange is his feat of imagination
in trying to explain that the term in the Qur’anic
verse mentioned above refers to Christians
(p. 1107). He regards the opening verse of this
chapter as prophetical, ‘speaking of some future

1. Lane’s Lexicon.

2. The Qur’an 60 Mumtahanah 1, ‘‘ye give them friendship”
(Pickthall),
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time when Christian nations forming the bulk of
mankjnd—such being one of the significanceof the -
word jinn, (Lane’s Lexicon)—will accept truth of
the message brought by the Prophet’ (p 1107) 1

The Analysis

The first charge lard by NadaW1 is about the existence
of Jinn. “Muhammad ‘Ali seems to evade the question™,
he says. On the contrary Mvhammad ¢Ali begins his foot-
note on 72 : 1 with the following words : :

““The existence of jinn, or ethereal beings like the angels
(the former being the spirits of ‘evil and the latter the spirits
of good), is a question quite distinct, but it is clear that the
Jjinn spoken of here did not belong to this class.”’2 (Italics
are mine).

The'first part of the 1talrcrsed statement explicitly
shows that Muhammad ‘Al believes ‘in ‘the ‘existence of -
Jinn as ethereal beings. If more proof is needed I quote a
few other passages from his writings :

“In man’s creation from 'dust there also seems to be a
reference to his low and humble origin and to his tem-
perate 'nature, as opposed to another kind of creation of a
fiery nature, which is called the jinnor the devil.® (Italics are .
mine).

it

“Thus the word jinn stands here either for the devil,
or for the genii.”4 :

“The word jinn is derived from janna meaning he
covered or concealed, or: hid, or protected.: The class of
beings that goes under this name stands in the Holy Qur’an
for the spirits of evil or the beings that invite man to evil,
as opposed to the angels, who invite him to good, both
being alike invisible to the human eye.”’®

¢

‘1. Qadianism, p. 143,

2. M.‘A’s English Commentary, pp. 1106-7.
3. Ibid., footnote under v, 15 : 57, p, 511.

4. Ibid., footnote underv. 6; 101, p. 300.

5. Ibid., footnote under v. 6 ; 129, p. 306.
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““Jinn Satan is he who is hidden from the eye.”’1
“Jinn is that species which cannot be seen by the hu-
man eye and he is hidden from it. From thfs kind is Iblis

(devil) as stated in the Holy Qur’an, ‘he was from among
the jinn’ (18 : 50).*2

*““At another place it has been stated in a general way,
‘and the Jinn, We created before of intensely hot fire’ (15 :
27). This earth itself was a ball of fire, therefore, it is quite
possible that the first creation here should also be like that.
And because of their being created from fire they are in-
visible beings.’’s

About seeing the jinn he says :

“They can be seen with a spiritual eye.”’#

Thus Muhammad ‘Ali is not evading the issue. He has
made his stand clear with regard to these ethereal beings.
But at the same time he also admits the wider use of this
term in the Holy Qur’an and the Arabic literature. It is
these ‘other meanings’ which Nadawi objects. Here is the
relevant part of the footnote which Nadawi has insuffici-
ently quoted :

“The word jinn is derived from Janna, meaning he cov-
ered or concealed or hid or protected. The class of beings
that goes under this name stands in the Holy Qur’an for
the spirits of evil or the beings that invite man to evil, as
opposed to the angels, who invite him to good, both being
alike invisible to the human eye. But there is a wider use
of the word in Arabic literature as well as in the Holy
Qur’an, One signification of the word is explained in 2510,
and I would refer to that footnote. But the word is also
applied in the Holy Qur’an to great potentates or power-
ful leaders who, through their importance and detachment
from the masses, do not mix freely with them so they re-
main distant or ‘hidden from their eyes.’ In Arabic litera-
ture such a use was permitted. A verse of Masa Ibn Jabir

1. M.A.’s Urda Commentary, Bayan-ul-Qur'an under v. 6 : 113, p.
485, New edition 1969,

2, Ibid., under v, 6 : 130, p. 489.

3. Ibid., under v. 7: 12, p. 504.

4. Ibid., p. 508.
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in which the word jinn occurs, is thus explained by Lane’s
Lexicon on the authority of Tabrezion Ham : “And my com-
panions, who were like the Jinn, did not flee when I came to
them and informed them”’, where the word Jinn is trans-
lated companions who were like the jinn. And Tabrezi says
further that the Arabs liken a man who is sharp and clever
in affairs to a jinni and a shaitdn and hence they say
nafarat jinnu-hii (literally, his Jjinn fled away) meaning he
became weak and abject. Therefore a man’s companion,

without whose help he would be weak and abject, was
called a jinni.’t

‘Nadawi gives the impression that Muhammad ‘Al is
arbitrary in his opinions, whereas M. A. quotes his autho-
rities which Nadawi finds it convenient to omit, for lack of
Space perhaps, or perhaps it is easy for him to take shelter
behind the undefined terms of “Muslim belief”’, “‘human
observations”, etc. which most probably relate to his own
personal beliefs and observations.

It is true that the verse 72 : 1 in its context, according
to Muhammad “Alj, refers to some Christians. About this
Nadawi remarks :

“No less strange is his feat of imagination in trying
to explain that the term in the Qur’anic verse mentioned
above refers to Christians.’’2

Let us first know Muhammad ‘Ali’s “strange’’ opinion
on this subject. He writes :

“The existence of jinn, or ethereal beings like the angels
(the former being the spirits of evil and the latter the
spirits of good), is a question quite distinct, but it is clear
that the jinn spoken of here did not belong to this class ;
see 822 for full explanation of the word. The jinn are also
referred to in 46 : 29-31, where they are made to say, ‘Our
people we have listened to a Book revealed after Moses,
verifying that which is before it’. This shows that they

1. M.“A.’s English Commentary under v: 6 129, p. 306.
2. Qadianism, p. 143.
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were Jews. The jinn spoken of here are evidently Chris-
tians, as v. 3 shows.’’1

Muhammad ‘Ali refers to 72 : 3 which reads :

““And He—exalted be the majesty of our Lord! — has
not taken a consort, nor a son.”’

God’s taking a son has been a Christian doctrine
which has been strongly rejected by the Holy Qur’an (see
18:4;19:88-92; 111: 3, etc.). Itis quite possible that
these Jinns believed in the Christian doctrine. Here is what
the favourite commentator of Nadawi says about this
verse (72 : 3) :

““Hadrat Shah $ahib2? writes that ‘errors’ which were
prevalent among men were also found among Jinns : (like

Christians) they attributed wife and son to Allah.’’3
(Italics are mine).

According to ‘Usmani these Jinns were like Christians
in their beliefs, whereas Muhammad ‘Ali says that they
were Christians. How close they come inadvertently ! But
Nadawi finds M.“A.’s interpretation a strange feat of ima-
gination” and ““distortion’’.

There is, however, another indication that these Jinns
were human beings. The verse 72 : 6 says :

““And persons (rijal) from among men used to seek
refuge with persons (rijal) from among the jinn.”

The word Jla rijal (pl. of }my rajul-un)isused twenty-
six times (with the exception of this word being used
twice in 72 :6) ; its singular form rajul-un twenty-four
times and the dual five times. Everywhere these words
have been used for human beings in the Holy Qur’an. In
the dictionary it has been mentioned : rajul-un means a
man, i.e. male of the human species the opposite of imra-
"atun woman. In this light the verse may signify that some

1. M:‘A.’s English Commentary pp. 1106-7.
2. Shah ‘Abdul Qadir whom ‘Usmani shows great respect as a
Translator and Commentator of the Qur’sn.
3: Shabbir Ahmad ‘Usmani's Urdd Commentary of the Qur’an,
p- 982.
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men from the common folk— weaker ones in intellect —
used to seek the protection of some men from among the
Jinn—leaders and influential men, and they thus increased
the latter in arrogance. Muhammad “Ali says :

““The jinn and men of this verse are undoubtedly the
leaders of evil and iniquity and the weaker ones in intellect
who followed them blindly.””?

In the conflicting reports (ahadis) about this incident
one of them mentions that later the Prophet showed his
companions the place where Jinns stayed at night and they
(i.e. the Companions) saw their traces and the fire-places.2
Why should the invisible spirits leave traces behind and their
fire-places where they obviously cooked their meals ?

An old commentary of the Holy Qur’dn, besides other
interpretations also states that these Jinns were nine per-
sons from Nasibain who were sent by the Prophet towards
their community as missionaries.””?

Perhaps it should not be out of place here to mention
a modern commentator of the Holy Qur’an also. Yuasuf
‘Aliis a little hesitant in coming forward with his own
views but he cannot help stating the possibility that Jinns
may mean ‘‘strangers’ :

““We may take these (i.e. Jinns, T.) to be spirits ordi-
narily unseen, or people who were strangers in Arabia, but
had in their own private way heard and believed in the Gos-
pel of Islam.”’* (Italics are mine).

He is more explicit at another place where he calls
them some unfamiliar class of men.”’?

If Nadawi believes in folk-lore stories and roman-
ces like the Arabian Nights where jinns become personified
in fantastic forms and views the Qur’anic verses in that

1: M A.’s English Commentary, p. 1107

2. Tirmizi-

3. Fath-ul-Bayan, vol. 8, p. 355 by Abu’l Tayyib Siddiq ibn Hasan
See also Durr Manstr by Sayutl.

4. Yasuf “Al’s Commentary under v. 72 1, p. 1623, 1946 edition.

5. Ibid., under v. 46 : 29, p. 1375.
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light we are not concerned with his personal convictions
which do not find the least support in the Holy Qur’an.
Muhammad ¢Alf’s method ig to interpret one part of the
Holy Qur’an in the light of the other sections of the Holy
Book. This method, at all costs should be given prece-
dence over everything else.

It shall not be forgotten at this stage that Muhammad
‘Ali, unlike Sir Sayyid Ahmad Khan, is not a denierof the
existence of jinn as has been shown above. But he does
accept the use of the term in a wider sense. Sir Sayyid
Ahmad Khan’s attitude is different and here the two
scholars stand poles apart. It is unfair to bracket them
together. Whenever the occasion demands Muhammad
‘All refutes Sir Sayyid’s views. Thus quotation by the
Founder of the Ahmadiyyah Movement about Sir Sayyid’s

Commentary does not in any way apply to Muhammad
‘AlT’s commentary.



Chapter TV

NADAWT'S CRITICISM OF MUHAMMAD “ALI’S
COMMENTARY—C

The Maulina Nadawi in his English and Urda versions
of his book has quoted only seven verses of the Qur’dn
to reject Muhammad ‘Ali’s Commentary. (These verses
have been discussed by me in detail in the previous chap-
ter). In the Arabic edition of his book (which is the
original work—English and Urda editions being more
or less translations) he has quoted several other verses. In
this chapter I will discuss some of them. In the Arabic
edition he has not made separate comments on each verse.
But judging his tone in the English book I presume that
he would have expressed the same views, as he has done
in English, had he time to go into details of the subject
matter. Nadawi’s case and his adherence to the ‘orthodox’
interpretation of the Qur’an has been faithfully presented
by me. But as has been shown before, his so-called appeal
to the orthodox stand is as fragile as his accusation that
Muhammad ‘ANl has reduced the Qur’dn to a plaything. I
leave it to the reader to judge it for himself, by studying
the discussion which follows, how far Nadawi can maintain
his position as a fair-minded critic of Muhammad ‘Ali’s
works. Let us ponder over the following verses of the
Qur’an :

(1) Moses’s order : ‘kill your own people’ !

“And when Moses said to his people, you have surely
wronged yourselves by taking the calf (for a god), so turn to
your Creator (penitently) and kill your passions (faqtulii
anfusa-kum). This is best for you with your Creator. So
He turned to you (mercifully). Surely He is Oft-returning (to
mercy), the Merciful .’}

Muhammad ‘Ali has translated the words’ oKuiil | ylzils
(faqtulis anfusa-kum) kill your passions,'whereas according to

1. The Qur’an 2 Bagarah 54.
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Nadawi they should mean kill yourselves i.e. kill your own

people, so that this translation may conform to the Biblical
version where the children of Levi were told :

“And slay everyman his brother...and there fell of the
people that day about three thousand men.”!

Muhammad ‘Ali has not denied the possibility of this
literal interpretation and writes in his Urdu commentary :

“Possibly this incident may have occurred and the
Holy Qur’an may have referred to it in the words
@Nwiil 1yl (faqruli anfusa-kum) slay yourselves, i.e. kill
your own people who were the ring-leaders of this blas-
phemy and were responsible for leading the other people
astray. But the other meaning which has also been given
by Imam Raghib? i.e. gatl (killing) of self means thekilling
of passions, seems preferable according to the text of the
Holy Qur’an.”?

Notwithstanding what the other commentators have
said, Muhammad “Ali writes in his English commentary

(and mark his reasons for supporting Imam Raghib’s
interpretation) :

““According to the Bible, the children of Levi were
commanded to slay the others, and three thousand men
were killed on that day. On the basis of this Bible siory
the words faqtuli anfusa-kum occuring here have been
translated as meaning kill your people. The context does
not allow this interpretation.

1. Exodus 32, 27-28.

2. It surprises me, over again and again, at the tall claim by
Nadawi that Muhammad ‘Al has ‘reduced the Holy Qur’an to a play-
thing’ (Qéadiénism, p. 145 Eng. ed.) and that he was making such com-~
ments ‘almost for the first time after more than thirteen hundred years’
(Ibid., p. 144). 1t is, however, interesting to note that he has omitted
the name of Im&m Raghib from his comments from the Arabic edition
of his book. The reason is obvious. He did not like to demolish his
own hypothesis about Muhammad ‘Ali’s commentary. This is another
instance of his ‘objectivity’ and his historian’s ‘detached outlook’ and
his ‘unprejudiced conclusion’ ! ({bid., p. 11).

3. Muhammad ‘Ali, Bayan-ul-Qur’an, vol. 1, p. 65 ; or p. 41, 1969
edition,
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In the first place, the words are preceded by an order
to repent and it could not be followed by an order to kill.

Secondly, the words that follow are, ‘so He turned to
you mercifully,” and an order to kill three thousand people
could not be called a merciful dealing.

Thirdly, it has already been made clear in v. 52 that
God pardoned them for the offence of taking the calf for
a god : ‘Then he pardoned you after that so that you might
give thanks.” They could not be asked to give thanks for
being killed. The order to kill is inconsistent with the
statement that they were pardoned.

Fourthly, when thesame incident is narrated elsewhere,
there is a clear statement that they were granted a pardon
and there is no mention of killing: ‘Then they took the
calf for a god, after clear signs had come to them, but We
pardoned this’ (4 : 153).

Fifthly, according to the Holy Qur’an even Samiri the
leader of calf-worship, was not killed and was dismissed
simply with the order ‘Begone ! Surely for thee in this life
it would be to say, Touch me not’ (20 : 97).

Hence the Holy Qur’an rejects the Bible story of the
Israclites being killed as a punishment for calf-worship.
They were pardoned and were told simply to repent, and
God accepted their repentance as clearly stated here.
Therefore anfusa-kum does not mean here your people, but
your desires or your passions, for the word nafs, of which
anfus is the plural, means not only self or soul but also
intention, desire or passion. In fact, it was an order not to
kill but to mortify, and this is the only interpretation
which can be given to these words consistent with the clear
mention of God’s pardoning them and turning to them
mercifully. 1 may add that no prophet or religion has ever
taught that a man can be killed for the worship of an object
other than God.”!

Spiritualised version accepted by other commentators
It will be interesting to note that many other modern

1. Muhammad ‘Ali, English Commentary, pp- 26, 27, under v. 2
Bagarah 54.
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commentators and translators are falling in line with what
Muhammad Ali has said on the subject.

Al-Hajj Hafiz; Ghulam Sarwar : “And mortify each
one of his soul”.t

Dr. Syed ‘Abdul Latif : ““And mortify your souls.’”2

Yusuf “Ali after giving the literal interpretation
writes:

“A more spiritualised version would be that the order
for slaying was given by way of trial, but was withdrawn
for God turned to them in forgiveness. A still more spiri-
tualised way of construing it would be to take anfusa-kum
as meaning ‘souls’ not ‘selves’. Then the sense of Moses’
speech (abbreviated) would be : ‘By the worship of the
calf you have wronged your own souls ; mortify (=slay)
your souls now ; it will be better in the sight of God.”s

Muhammad Asad writes:

“Kill yourselves’ or, according to some commentators,
‘kill one another.’ This literal interpretation (probably
based on the Biblical account in Exodus 32 : 26-28) is not
however, convincing in view of the immediately preceding
call to repentance and the subsequent statement that this
repentance was accepted by God. I incline, therefore, 1o
the interpretation given by *Abd al-Jabbar (quoted by
Razi in his commentary on this verse) to the effect that the
expression ‘kill yourselves’, is here used in a metaphorical
sense (majazan), i.e., mortify yourselves.’’#

(2) Life of the Israelites after ‘death’

“Then We raised you up after your death (or stupor)
that you might give thanks.”

1. Ghulam Sarwar, Translation of the Holy Qur’an, p. 5, Ist ed.

2. ‘Abdul Latif, Al-Qur’an rendered into English, p. 6, published
by the Academy of Islamic Studies, Hyderabad, India, 1969 edition.

3. Yusuf ‘Al1, English Commentary, p. 30, One Vol. ed., 1946.

4. Muhammad Asad, The Message of the Holy Qur'an, vol. 1,
p. 16.

3. The Qur’an 2 Bagqarah 54.
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The Maulini Muhammad ‘Ali writes in his Urda
commentary:

“What is the significance of life of the Israelites after
death ? In the previous verse it was stated that ‘the light-
ning overtook yow’. Death was, however, not caused by
lightning is clear from the words 0y,kJ ity wa antun
tanzuriina, while you looked on. ‘Looking on,” proves that
they were alive. To solve this problem the commentators
have suggested that the half of them died first while the
other half ‘looked on.” Then the dead were raised to lifc
and the other half died. This is rather unnecessary stretch-
ing of the words. The expression maut here means the loss
of senses. The intensity of earthquake caused them to lose
their senses which God later restored to them. Or it could
also mean the deprivation of the intellectual faculty, i.e.,
their question was based on stupidity and they were suffer-
ing with the death of ignorance and God brought them out
of this state and gave them the light of faith. We find
mentioned in the Holy Qur’dn :

Pl G4 e by Al sk 9 Aigaald e OF o

«Is he who was dead,! then We raised him to life and
made for him a light by which he walks among the
people.” (6 An‘dm 123). The granting of this light of
faith was as if life was given to him. These meanings have
been given in the commentary Rith-ul-Ma‘ani by Sayyid
Mahmad al-Alasi as well and it has been stated that in
prose and poetry such usage is acceptable...In fbn Jarir a
saying has been recorded that Summa ba‘asnikum (We rais-
ed you) means We raised prophets among you as the word
ba‘s is also used for raising the prophets.”?

Tt is significant that Nadawi has entirely omitted ths
mention of Rih-ul-Ma‘ani and Ibn Jarir in his comments.

The word ‘maut’ dees not always mean physical death

In his English commentary Muhammad ‘Ali writes

1. Shabbir Ahmad ‘Usmsni admits that death here means “‘the
death of ignorance and vice” (p. 251). The same view is held by
Maudadi  (Tafhim-ul-Qur'an Vol. I, p. 578) and ‘Abdul Majid
Daryabadi (Eng. Commentary Vol. 1, p. 255).

2. Muhammad ‘Ali, Bayén-ul-Qur'an, Vol. 1, p. 66 (or p. 42, 1969
edition). :
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““The word maut does not always mean cessation of
life. Tt also signifies loss of sensation, deprivation of intel-
lectual faculties, experiencing great grief and sorrow, sleep,
etc. (Raghib, Lane). The maut mentioned in this verse
refers to temporary loss of sensation, because on the same
occasion Moses is spoken of as having fallen down ‘in
swoon’ (7 A‘rdf 143), and the statement is followed by

the words ‘when he recovered’. A similar fate overtook his
companions.”’1

About this verse Muhammad Asad writes :

“ ¢After the death’. The expression mawt does not
always denote physical death. Arab philologist e.g.,
Righib — explains the verb mara (lit. *he died’) as having,
in certain contexts, the meaning of ‘he became deprived of
sensation, dead as to the senses’ ; and occasionally as ‘de-
prived of the intellectual faculty, intellectually dead’ ; and
sometimes even as ‘he slept, (see Lane VII, 2741).72

(3) Raising of the mountain above the Israelites

“And when We made a covenant with you and raised
the mountain above you.”’*

Some of the commentators, under the influence of
Israelitish stories, say that the mountain was literally sus-
pended over the heads of the Israelites. Sayyid Abul A‘la
Maudidi, unlike other commentators, is not emphatic at
all on this interpretation. He concludes by saying that
““the Israelites felt the mountain was going to fall on them.”
Here is his complete foot-note :

“The way this incident has been narrated at different
places in the Holy Qur’an clearly shows that at that time
this was considered to be an important and well-known
incident among the Israelites, but now it is difficult to
know its detailed account. In short it should be understood
like this that at the time of taking the convenant at the
foot of the mountain such a frightful condition was created
that they (i-e. the Israelites) felt as if the mountain was
going to fall on them.”*

1. Muhammad ‘Ali, English Commentary, p. 27,

7. Muhammad Asad, The Message of the Holy Qur'an, p. 16.
3. The Holy Qur’an, 2 Bagarah 63.

4. Abul A‘ls Maududi, Tafhim-ul-Qur’an, Vol. 1, p. 83.
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Yisuf ‘Ali is also careful in totally accepting the
Israelitish version :

“Under thunder and lightning the Mouatain must
indeed have appeared an awe-inspiring sight above the
camp at its foot.”?

In fact (rafa-na) we raised does not necessarily mean
that we lifted something and suspended it over your head.
It could also mean ‘we made a thing tower above another
standing beside it>. It is mentioned in a saying of the
Prophet, as has been mentioned in Muhammad °‘All’s
Bayan-ul-Qur’in :

3;5-.9 L) (;..:.5)5

‘‘which has been translated in Majma* Bihdr al-Anwir

by Shaikh Muhammad Tahir of Gujrat
Uylay ¥t el

i.e. ‘the rock appeared before our eyes.” Literally it
should have been ‘the rock was lifted for us’. But in fact
the rock was not raised, only its height appeared before the
eyes’2

In another hadith it is stated :

JE g Ak 5 e W d)

i.e. “‘a big stone giving good shade was raised above
us’’, which means that we found ourselves beside a shady
stone.? '

Similarly .Sy (fauga-kum) above you can be used
literally and figuratively.*

The Holy Qur’dn says :

I'K““ Jhal (e 9 r'ii)i O '.f, el 3
““When they came upon you and from above you
and from below you.”?

While interpreting this verse ‘Usmini says:

1. Yiasuf ‘Ali, English Commentary, p. 34. ‘

2. Muhammad ‘AlT Baydn-ul-Qur’an, Urda Commentary, uader v
2163 ; (p. 47 in 1969 ed.).

3. Bukhari, ch. Hijrah. .

4. Agrab al-Mawarid (Arabic Dictionary) by Sa‘id al-Khauri a'
Shartiti. _

5. The Qur’an, 33 Ahzab 10.



»

52 Al-Ahmadiyya

From above you mean ‘‘the eastern side of Medina
which is high.”’1

The Qur‘an does not support the baseless story that the
mountain was suspended in mid-heaven over the Israclites

It should be borne in mind that Muhammad °‘Ali is
not denying at all God’s power of inverting the mountain
over somebody’s head. What he says is, which Nadawi
does not like, that such a baseless story is not supported

by the words of the Holy Qur’an. Here is what he writes
on the subject :

“There is nothing in the words of the Holy Qur’an to
support the baseless story that the mountain was suspended
in mid-heaven over the head of the Israelites to frighten
them into submission (see 957). The use of the word raf*
13 in accordance with the Arabic idiom, for it signifies the
rearing, or uprearing of building, or making it high or lofty
(Raghib, Lane’s Lexicon). In this sense the word is used
inv. 127 : ““And when Abraham and Ishmael raised the
foundation of the House.””2

‘957 The stories built upon these simple words by
some commentators must be rejected. The words simply
relate the experience of the elders of Israel when they stood
at the foot of the mountain, which rose above them. There
was severe earthquake, which is referred to in 7: 155,
causing them to think that the mountain would fall upon
them.8

After these clear explanations, I wonder who would
believe in Nadawi’s accusation against Muhammad ‘Al
that :

“None of the profound scholars of Arabic and its
literature can even imagine that these verses could, by any
stretch of imagination, mean what this non-Arab scholar
thinks what they mean, almost for the first time after more
than thirteen hundred years.’’+

1. Shabbir Ahmad ‘Usmani, Urda Commentary, p. 719, under v,
33:10.

2. Muhammad ‘Ali, English Commentary, p. 31, under v. 2 : 53.
3. Ibid., p. 355, under v. 7: 171.
4. Qadianism (English Ed.) p: 144, )
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(4) Sabbath breakers turned into apes (‘Usmani’s view)

““ And indeed you know those among you who violated
the Sabbath, so We said to them : Be (as) apes, despised and
hated.”™t

According to the Maulana Shabbir Ahmad ‘Usmani
these Sabbath-breakers were actually turned into apes.
Thus he writes :

“Those who forbade them hunting, stopped meeting
the hunters and raised a wall against them. One day
when they looked over the wall and lo, there were monkeys
in every house. These monkeys recognised their kith and
kin and laid their heads on their feet and wept. All of them
died in a miserable condition after three days”.?

Some commentators think that they were transformed
into apes with tails.3

Haqqani’s view : their faces swelled and became disfigured
like those of monkeys

The Maulina ‘Abdul Haq Haqqgani, who is also consi-
dered a great Islamic scholar by Nadawi* says :

“God sent His curse on them in the form of plague
and with the intensity of the swelling their faces became
disfigured like those of monkeys and in three days thou-
sands of people died”.’

Haqqani believes that on accountof the heavy swelling
their faces became like those of the monkeys.

Transformation may have taken place oaly in morals

‘Abdul Majid Daryabadi in his English commentary®
comes much nearer to Muhammad ‘Ali’s interpretation when
he says :

““There are several points to note. In the first place,
the Holy Qur’an does not say whether the sentence was

1. The Qur’an, 2 Bagarah 65; 7 A‘raf 166,

2. Shabbir Ahmad ‘Usmini, Urdu Commentary, p. 298, under v.
7: 166.

3. Ibn Kasir.

4. Abul Hasan ‘Ali Nadawi, Muslims in India, p. 93.

5. Tafsir Hagqdni, under v.2 : 65.

6. In his Urda Commentary he sticks to the literal interpretation!
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actually carried out, or ultimately rescinded on the trans-
gressors’ repentance, some commentators adopting the
latter suggestion. Secondly, the transformation may have
taken place only in manners and morals as held by some
commentators, and not physically. Thirdly, the Holy Qur’an
only argues from the Jews’ knowledge of and their cre-
dence in such an event, .:Jde 4i} (‘Ye know it perfectly
well’) and itself says nothing about its occurence or other-
wise.”’1
(Italics are mine).

Views of Muhammad ‘Ali and other commentators

Yusaf ‘Ali is, however, notsure of the right interpreta-
tion. He therefore takes the middle course: bringing
Muhammad “Ali to his aid as well. He writes :

¢ There must have been a Jewish tradition about a
whole fishing community in a sea-side town, which persisted
in breaking the Sabbath and were turned into apes : cf
vii 163-166. Or should we translate in both these passages
‘Be as apes’, instead of ‘Be apes’ ? This is thz suggestion
of the Maulvi Muhammad ‘Ali on this passage, on the
authority of Mujahid and Ibn Jarir Tabari” 2

Raghid Rida’ in his Arabic commentary al-Mandr has
given the same interpretation which has been put forward
by Muhammad “Ali.?

Now let us see what the Maulané Muhammad °‘Ali
says about this verse about which Nadawi is so vexed with
him. '

““Mujahid explains this in the following words : “They
were not transformed or metamorphosed ; it is only a parable
which Allah has set forth for them, the like of what he has
set forth in likening them to asses’ (62:5), i-e., their hearts
were transformed, not that they were metamorphosed into
apes (Ibn Jarir), The verse that follows lends support to
this explanation as a monkey could not afford a lessson to

1. ‘Abdul Majid Daryabadi, English Commentary p. 22, under v*
2. 65.

2. Yusuf ‘Ali, English Commentary, p. 34, under v 2 : 65,

3. Muhammad Raghid Rida’, Tafsir al-Manar, Vol. 1, p. 343 ; Vol.
VI, p. 448 and Vol. IX, p. 379. :
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the generations that came after the metamorphosis had taken
place. Raghibobserves in explaining this verse: It is said that
He rather made them morally like apes. Comparealso 5 :60 :
¢{(Worse is he) whom Allah has cursed, and brought his
wrath upon bim, and of whom he made apes and swine,
and he who served the devil : these are worse in plight and
more erring from the straight path.” This description of
the same people clearly shows that it is men who imitate
apes and swine that are meant. See also 4 :47: “Or (We
shall) curse them as We cursed the violators of the Sab-
bath’’, Now, in the case of the Holy Prophet’s opponents
from among the Jews, who are referred to in the words:
We shall curse them, there was no metamorphosis, but
here it is stated that the same curse must overtake them as
overtook the violators of the Sabbath. A reference to
Deut. 28 will show that the curses which Moses prophe-
sied for them meant their being scattered among the na-
tions of the earth, and this was the fate which overtook
the Prophet’s enemies from among the Jews. Qiradah is
the plural of gird, meaning an ape, and among the Arabs
the ape is a proverbially incontinent animal, they say more
incontinent than an ape, (Lane’s Lexicon).

“Turning to the Bible, we find that the Israelites be-
came apes, in all the senses in which that word is used in
the Arabic language, by violating the Divine command-
ments : ‘Thou hast despised Mine holy things, and hast
profaned My Sabbaths. In thee are menthat carry tales to
shed blood : and in thee they eat upon the mountains : in
the midst of thee they commit lewdness. In thee have they
discovered their fathers’ nakedness: in thee have they
humbled her that was set apart for polluation. And one
hath committed abomination with his neighbour’s wife ;
and another hath lewdly defiled his daughter-in-law ; and
another in thee hath humbled his sister, his father’s
daughter... ... And I will scatter thee among the heathen,
and disperse thee in the countries’”’. (Ezek 22 : 8-15)t

(5) Transporting of Sheba’s Throne
“He (i.e. Solomon) said : O chiefs, which of you can
bring me her (i.e. Queen Sheba’s) throne before they come

1. Muhammad ‘Ali, English Commentary, p. 32, See also footnote
714 on p. 260.
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to me in submission......One having knowledge of the Book
said : I will bring it to thee before thy gaze returns to thee.”’!

Usmani considers it a miracle

Solomon wanted the throne instantaneously and the
Maulang Shabbir Ahmad ‘Usmaini considers it a miracle,
that it was literally brought before the twinkling of an
eye. He writes in his Urdi commentary:

“For God, by Whose power sun or the earth moves
thousands of miles in a moment, it is not difficult for Him
to get the throne of Queen Bilgis (Sheba) transported? in
the twinkling of an eye.”’3

Sulaiman Nadawi rejects this view

Now let us see what the Late ‘Alldma Sulaiman
Nadawi, the well-respected and beloved master of Abu}
Hassan ‘Ali Nadawi himself thinks about this miracle :

““The question is, for what object this throne was
built ? and why was it brought to the court of Solomon at
all ? The common reply is, that it was a royal throne for
the Queen to sit which was carefully locked up in Yaman
from where, for the manifestation of a miracle, Solomon
got it transported to Syria in the twinkling of an eye. I differ
with this opinion.* My view is that the Queen of Sheba got
it prepared for Solomon and as it was a gift — a specimen
of the handicraft of her country — she must have brought
it with her to Syria. The proof of its being a gift is that
the Holy Qur’an has mentioned about it as a present .. .
It is also mentioned in the Holy Qur’an that a courtier of
Solomon who knew about the kir@b said : ‘1 will bring it

1. The Qur’an, 27 An-Naml, 38, 40.

2. As it was apparently an act of theft which was not worthy of a
prophet and monarch like Solomon, ‘Usmani comes forward with the
justification by saying @

‘‘Before they (i.e. the Queen and her retinue) come 0 me in sub-
mission shows that the property of the hostile infidel is lawful before
his acceptance of Islam or his arrest.” (Op. cit. p. 655 under verse 27 :
38).”

3. Shabbir Ahmad ‘Usmani, Urdd Commentary, p. 656.

4. Had Muhammad ‘Al said a thing like that Nadawi would have
quickly accused him of denying the ‘‘affirmation of miracles.”
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(the throne) before thy gaze returns to thee.” In our fangu-
age ‘before the twinkling of an eye’ means quickly. Similar-
ly in the Arabic language ‘before thy gaze returns to thee’
should be understood in the same manner. Some Compa-
nions of the Prophet and great commentators have also
explained this expression in this way. And to say this that
it means the doing of the work literally in the twinkling of an
eye is in fact betraying one’s ignorance about the idioms of
the language.”1

Nadawi’s allegations against Muhammad ‘Ali’s’ scholarship
are baseless:

Now what ‘Usmani and many other commentatbrs

regard an event a miracle is outright rejected by, Sulaiman
Nadawi. He even goes to the extent of chargmg those with
‘ignorance’ who understand this Arabicidiom in some other
way. This is the same charge which Nadawi is so found of
levelling against Muhammad ‘Ali over again and again.
Let us see how Muhammad ‘Ali interprets the above
verses :

“By one having knowledge of the Book is meant an
Israelite as against the Amalekite referred to in the previ-
ous verses. The literal meaning of the concluding words of
the sentence is, before thy gaze returns to thee. It is the
same as in the twinkling of an eye, the idea conveyed being
that he could do it without delay.

“Strange and curious legends are introduced by some
commentators on the supposition that the events nar-
rated took place in immediate succession. The words so when

he saw it settled beside him do not indicate that he saw ij
settled in the course of the conversation given in the previ-

ous passage. It is an altogether different iacident "2

It is clear from the above instances that Musliin com-
mentators (particularly those who are considered authentic
Islamic scholars by Nadawi) sometimes basically differ with
one another on the interpretation of the Qur’in and some
of them confirm what Muhammad °‘Ali has said on the
subject. Differences were found even among the compa-

1. Sulaiman Nadawi, Tarikh Ard al-Qur'an, Vol. 1, p. 265.
2. Muhammad ‘Ali, English Commentary p. 734.
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nions of the Prophet. It should be borne in mind here that
the comment on a particular verse reported to have been
made by a companion of the Prophet does not mean that
no other legitimate meaning can be ascribed to that parti-
cular verse. The Qur’an is an inexhaustible wealth of
knowledge. As the time passes by it will keep on revealing
its glory to the future generations. Muhammad ‘Ali in its
translation and comments has tried to reveal a part of this
eternal beauty of the Divine Scripture.! Nadawi in his
enthusiasm to condemn the soundness of M.*A.’s appreach
has even condemned the views held by many Islamic
authorities of his own choice. 1T hope these remarks of
mine will not prejudice him further about the Lahore
Ahmadiyyah Movement but make him and his other
readers help understand our position.

1. If one were to compare step by step other parts of Muhammad
‘All’s commentary with the commentaries in vogue at present, hund-
reds of other examples could be cited to show that Muhammad ‘Ali

has faithfully adhered to the principles of interpretation he has set be-
fore him.
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